Abstract
Introduction
Nur Al-Din Al-Raniri was a learned and renowned Islamic scholar of Aceh and also a sufi, a theologian, a historian, a faqih (jurist) and a man of letters.
1 He was born into a diaspora Hadhrami family of Hamid clan in Ranir in Gujerat.
2 Pertaining to his complete name, in the introductory part of Book I of Bustan, al-Raniri referred to himself as "Syeikh Nuruddin anak 'Ali Hasanji anak Muhammad, Hamid nama bangsanya, Ranir nama negerinya, dan Syafi'i mazhabnya…" (Nuruddin the son of 'Ali Hasanji, the son of Muhammad, Hamid was his clan, Ranir was the place he belonged to and Shafi‛i was his mazhab (sect). 3 Al-Raniri arrived in Aceh during the rule of Sultan Iskandar Thani in 1047/1637. 4 Shortly after his arrival in Aceh, al-Raniri succeeded in gaining the patronage of the Sultan and was later appointed as Shaykh al-Islam (Mufti (chief jurist) and head of the 'ulama by the Sultan. 5 AlRaniri made a great contribution to the development of Islamic sciences in the Malay World. As a scholar, al-Raniri had authored 35 works that cover the fields of tasawwuf and kalam (24 books), fiqh (3 books), history (6 books) and hadith (2 books). As a prolific writer in Malay and Arabic, al-Raniri wrote 14 books within his short period in Aceh (1047-1054 AH/1637-1644 AD) and 13 of them in Malay language. 6 
Element of Islamic History in Al-Raniri's Works
Al-Raniri's works are in fact have been written by numerous scholar of the east and the west. Concerning the number of al-Raniri's masterpieces throughout his life, Voorhoeve, P. (henceforth Voorhoeve) listed 19 works of al-Raniri, Ahmad Daudy (henceforth Daudy) listed 29 works and Jelani Harun, 25 works. 7 On the other hand, Wan Mohd Shaghir Abdullah (cited hereafter Shaghir), a prominent Malay manuscript collector and a prolific writer concerning the 'ulama' of Nusantara had stepped forward by giving the complete list of al-Raniri's work consisting of 34 treatises. 8 Al-Raniri's works were mainly on kalam (Islamic theology) and tasawwuf, nevertheless, he also wrote on fiqh, hadith and history.
Al-Raniri made a great contribution to the development of Islamic sciences in the Malay World. As a prolific writer in Malay and Arabic, al-Raniri wrote 14 books within his short period in Aceh (1047-1054 AH/1637-1644 AD) and 13 of them in Malay language. 10 If Bustan was al-Raniri's biggest and largest work as well as the only single work of the classical Malay literature under the genre of the history of the Islamic world and Islamic universal history, Sirat, on the other hand, represents the first Malay book in the Malay World Malay pertaining salat (prayer), fasting, zakah and Hajj (pilgrimage to Makkah). 11 Most of his writings aimed at refuting the concept of wahdat al-wujud of Hamzah and Shams al-Din.
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Concerning al-Raniri's works on history, many scholars recognized Bustan as al-Raniri's work on history and discussion on this matter are available in their writings on Bustan such as by Winstedt, R.O. (henceforth Winstedt) , Voorhoeve, Drewes, G.W.J. and Jelani Harun. These scholars confine al-Raniri's work on history to Bustan, but the author's opinion differs from that of the aforementioned scholars. However, based on the analysis of the content of al-Raniri's work, the author would like to emphasize that there are actually six works of al-Raniri on history including Bustan and the other four al-Raniri's works on tasawwuf that contain historical element that will be explained in the following. (2000) 13
Based on the content of Bustan, it cannot be doubted that it is indeed a work on Islamic history as it includes the history of the creation of the seven layers of heaven and the seven layers of earth, history of the Prophets, ancient kings and pious saints. The concept of tawhid (the Oneness of Allah) is reflected in the content and structure of Bustan, its sources, themes and its purpose of writing. Bustan was written by al-Raniri in the year 1638 on the behest of Sultan Iskandar Thani. 14 It is the longest text and the biggest book written in the history of traditional Malay literature (consists of seven books (Book I, II, III, IV, V, VI and VII with the total of 60 chapters (based on Raffles 8) and the largest work of al-Raniri.
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Besides Bustan, Bad' Khalq al-Samawat wa al-Ard and Hikayat Iskandar Dhulqarnain are other works of al-Raniri that clearly deal with history as the first narrated the creation of the earth and the heaven and the latter relates the story of Iskandar Dhulqarnain, the great king of the past who conquered the world. Moreover, Ayn al-'Alam Qabl an Yukhlaq is also historical work as it narrates the universe before its creation. Bustan, Bad' Khalq al-Samawat wa al-Ard and Ayn al-'Alam Qabl an Yukhlaq relate on the creation of the universe which is obviously history as 13 Winstedt. (1920 history begin with the creation and everything that happened in history is reflection of God's view which is explained in the Qur'an and Sunnah.
Besides the mentioned works of al-Raniri on history, the writer would like to stress that Akhbar al-Akhirah and Tibyan are also al-Raniri's work on history even though many scholars such as Voorhoeve, Winstedt and Jelani Harun classified Akhbar al-Akhirah as al-Raniri's work in the field of usuluddin (Islamic Theology). 16 Meanwhile, Tibyan is recognized by aforementioned scholars in the east and the west as al-Raniri's sole work on comparative religion. 17 The author emphasizes that Akhbar al-Akhirah is obviously al-Raniri's work on history as it includes the creation of Adam, paradise, hell and others similar to that of Bustan, Bad' Khalq al-Samawat wa al-Ard and Ayn al-'Alam Qabl an Yukhlaq. Meanwhile, based on the evaluation on the content of Tibyan, the author would also like to stress that it is in fact a work of history as it describes the history of religion during the Prophets Idris and Nuh. Detailed historical element in Akhbar al-Akhirah and Tibyan is clearly shown in contents below: 16 Voorhoeve. (1955). op.cit., p. 156; Winstedt. (1996) (Hermansyah, (2012) ). the disbelievers among his people said: "We see you but a man like ourselves, nor do we see any follow you but the meanest among us and they (too) followed you without thinking. And we do not see in you any merit above us, in fact we think you are liars).  The narration about the Jews and Nasara 1) Surah al-Nisa' (4): 46 (Among those who are Jews, there are some who displace words from (their) right places and say: "We hear your word (O Muhammad) and disobey," and "Hear and let you (O Muhammad) hear nothing." And Ra'ina with a twist of their tongues and as a mockery of the religion (Islam). And if only they had said: "We hear and obey", and "Do make us understand," it would have been better for them, and more proper, but Allah has cursed them for their disbelief, so they believe not except a few. These three Prophets and many other Prophets such as Hud, Saleh, Ibrahim and Lut are also mentioned in the Qur'an. Last but not least, both works also relate the stories of the people of the past such as the people of 'Ad, Thamud, the Bani Isra'il and others. These stories are parallel to the historical content of the Qur'an as shown in Qur'anic verses in the above-mentioned table. The content of both works is referred to the Qur'an because the Qur'an is the main source of history in Islam. The Qur'an emphasizes the importance of history and that is proven through the existence of about 1000 verses concerning history. 24 Therefore, based on the above explanation, the author would like to stress that Akhbar al-Akhirah and Tibyan are indeed the works of history.
Besides six al-Raniri's works that are basically history in nature, many of his other masterpieces on tasawwuf contain the historical element as below: Table 3 indicates the historical content of Jawahir al-'Ulum fi Kashf al-Ma'lum, Fath al-Mubin 'ala al-Mulhidin, Asrar al-Insan fi Ma'rifat al-Ruh wa al-Rahman and Durr al-Fara'id bi Sharh al-'Aqa' id. These books are generally about tasawwuf but al-Raniri inserted some historical content that depicts the importance of history to alRaniri and that history cannot be separated from tasawwuf. The reason is that tasawwuf guides the human beings the way to seek the will of Allah and subsuently reach the final destination that is to return to Allah.
